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of the Qur an had partly to accept
the then existing society s a term
of reterence. (This clearly means
that the actusl legislation of the
Qur'an cannot have been meant to
be literally sternal by the Qu'ran
ntself,) This fact has no reference
to the doctrine of the zternity ot
Ju'ran or to the allied doctrine of
the verbal revelation of the Qur'an
Very soon, however, the Muslim
lawyers and dogmaticians began to

contuse the issue and the strictly
- injunceions of the Quron were
throught to apply to any society,
Do matter what its conditions, what
its structure apd what its inner
_dynaraica)
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When, however during the
second and the third centurise of
Isiam, acute diffecences of opinion
coatroversies partly intluenced by
Christian doctrines, arose amoug
the Muslims about the nature of
Ravelation, the emerging Muslim
‘orthodoxy’, which was at the time
in the crucial stage of formalating
its precise content, emphasized the
externality ui the Propher's Revel-
ation in order to safeguard its
‘utherness’. objecrivity and wvarbal
character. The (Juran itself cer
tainly maintained the ‘otherness’
the ‘objectivity’ and the wverbal
character of the Revelation, but
had egually certainly rejected its
externality vis-a-viz the Prophet
It declares, ‘The Trusted Spiriz

"+ has brought it down upop vou:

heart that you may be 3 warner

(XXVI, 194), aod again, ‘Say: He
who is an enemy of Gabriel (let
him b:},diur it iz he who has ;::rm::-
ght it down wupon your heart,
(11, 97). But orthodoxy (indeed,
all medieval thought)
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ne dessary intellectual toals te com-
bine ih its formulation of the dzgma
the otherness and verbal character
of the Revelat:an on the ome hand,
and its intimate connection with
the work and the religious persons-
lity of the Prophet on rthe other,
i, e. it lucked the intellectual
capacity to say both that the Quran
is entirely the word ot God and, n
an ordinary sense, also entirely the
word of Mubhammad, The QJuran
obviously holds both, for it is insists
that it has come to the ‘heart’ of
the Prophet, how can it be external
to Him? This, of course, does not
necessorily rmply that tne Prophet
did not perceive also a projected
figure, as tradition has it, but it s
rgmarkable that the Quran itseis
makes no mention of any fitufe in
this connection: it 18 only in conne-
ction with certain special experien-
ces {commonly connected with the
Prophet's Ascension ) that the
Quran speaks of the viophet having
seen 2 tigure or o apirit, or scme
other object ‘at the tarthest end’
or ‘on the horizon’, although here
also, as we pointed out in section
1 of the last chapter, the experience
is described as a spiritual one. (But
orthodoxy, through the Hadith or
the ‘tradition’ trom the Prophet.
partly suitsbly interpreted and
partly coined, and through the
scince of theciogy based largely on
the Hadaith, muce the Revelation
of the Prophet entirely through the
ear and external to him and regared
the angic or the spirit that comes to
the heart’ an entirely extecnal
agent. lhbe modera Western pic-
ture vf the Prophetic Revelation
rests largely on this orthodox for-
mulation rather than on the (Quran,
as does, of course, the belief of the
commeoen Mualim. )
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~ When Mobammad's moral inrg -
tve perceptlon rose ro the highese
point and became joeotificd with
the moral law igsety (indesd, in
these moments hus own conduct ar
points came under Queanic ceiei-
cism. as 5 shown by our acecunt
34 the second section of the preced-
g chapter and as s evident from

the pages of the Quran), the word
wias fiven  witly the tnsplzation
1ts2lf,  The Uuran is thus pure

Divine Word, but. of course, jt is
cqually intimately ralated to the
inmost personality of rhe Proghet
M shammad whose relaticn thip to
it canuot be mechaojcally con
cetved like that of 2 record. The
Livine Word flowed through the

Prophet's heart,

e Gl c-._h,_,u‘..{ﬁ_,{;a‘-’fﬁp"f

Connected with the warnings
about the judgement and as & histo.
ricol support against the pegeecytion
of the Propher and his followers,
the Quran also repeatedly recites
the dtories of eariier Prophats
Abraham, Noah, Moses, Jesus, etc.,
wedy who had alse met with oppaosi-
tion. whose inessage had eguaily
been treated with obduracy an ths
part of the majority of people. Aj
tithe pasees these stories becoms
tuiler and tuller apd the images of
the earlier Proghets take on more
definite shupes., The aquestion of
the ‘historicity’ of these details, i.e.
of sig 2xtent of their conformity to
parlier, pre - Islamic, stories and
tegeads is in itself intersources’ of
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rhe Quranic prophetology wvery
meanindful for assessing the real
originality sad import of the
Prophet's message which must be
located io the purposz it which
these materials were turned and the
service in which they were pressed.
On the other hand, the Mushm
need not fear and reject the histori-
cal aagproach to these materials.
The Quran cerrainly says about
these stories that they are revesaled
eruth; but, surely, what is revealed
it what they are meant to convey
a2nd the import with which they are
invested. Indeed, (1f Mubammad
had not known ‘historically’ (as
distinguished trom ‘through revela
tion’) the materials of the Prophers’
stories, he would himself have been
at a complete loes to understand
‘E_}lat the Revelation was saying to
i,
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Recorded producis of the Hadith
Unreliabie.

In his Muhammedanische Stud-
ien, untii now the most tundamental
work on the subject. I Goldziher
declares that it is hardly possible
to sifi. with any confidence. from
the wast material of the Hadith, a
portion that may geougiaely be
referred either to the Pruphet or to
the zarly generation of his Com-
panions and that the Hadith is to be
regarded rather as a record of the
views and atritudes of eariy gencra-~

t1ons of Mustims than of the iife and
teaching of the Prophet or even of

his Carapanions  Goldziber, howe-
ver, mwntaned that the phenome-
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egrlies: times of Islam and even
conceded the possibility of the exis-
tance of ‘igformal’ Hadith records
contemporaneous with the Prophet,
although he voiced his scepticism
about some of the alleged records
(sahifa) of that perind. But, his
argument ruis, since the corpus of
tae Hadith continued to swetl in
each succeeding generation, and
since, 1n each generation, the mata-
rial runs paratlel to and reflects
various and often contradictory
doctriaes of Muslim theological
ind legal schools, the final recorded
products of the Had

adirhs, which date
tfrom the 3rd/oth century must be
regarded ags

being on the whole
unreliable as a source for the Pro-

i

phet's own teaching and conduct.
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The Quran am
becaute ‘it preven
helps man ¢t

especiall

phasizes prayer
ts from evil’ and
0 conguer dificulties
when combined with
‘patience’., The five dlﬂti prayers
are not all mentioned in the Quran
but must be taken to represent the
later usage of the Prophet himself,
since :';] would lu:th ht'utmicaﬁy
ympossible to support the view thae
the Muslims themselves added twa
neéw prayers to the three mentioned
in the Qurap, In the Quran itself
the two morning and the evening
prayers are mentioned, and later on
at Medina the * >
noon was added.
that during the later part of the
Prophet's life the prayer ‘from the
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- decleadion of the sun unto the
thick darkness of the night' (XVII,
78) was split ipto two and similarly
the noon prayer and thus the pum-
ber five was reached.) .

sba5 e i hon g S
A

The earliest aceounts of
Muyhammad point to the fact that
this experience had occurred in or
was accompani ed by a state of
vision ot gquasi-dream, for the Pro-
phet is reported to have stated afters
nacrating the experience. 'Then I
woke up. As tung passed and
Muhamamad launched a lierce stru-
ggle based on his copvictions, these
experiences hecame ware irequent,
and tradition makes it clear that
these . revelatory espefiences ot
Muhammad (when be used to sink
into the deeper strata of CONECIOUs-
tess) were usually accompanied by
certain  Physical  concumitints.
From Ehis, some modern bistorians
have conjectuied that he sufiered
trom epiieptic fits, Qo a cioser
examinatiun, however, the epitepsy
theory laces objections which seem
to us fautal. To begin with, this
condition begins only when Muha-
mmad's Prophetic carcer starts at
about the age ot torty, there being
uo trace of it in his earlier life,
Secopdly, tradition makes it elear
that this condition recurred only
with & revelatory experience and
never occurred independently, This
is, indeed, a strange turm of epiiepsy
which is invariably associated with
the deliverance of guiding principles
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for such a powerful and creative
movement as the Prophet's and
pever occuts by itself, We are not
of course, denyiog the possibility of
some one suffering epilepsy and
also being endowed with spirityal
experiences, but the point is thar at
least sometimes the former should
be capabie of cocurring Independen:
tly ot tha latter even if the iatte.
may not occur without the former
Lastly, 1t is i1acredible that a dig-
tinct malady such as epilepsy should
not have been identifiable clearly
and defjnitely in & sophisricated
society like the Meccan or Medi-
DeRe

This story also
picture of the Prophct that repres-
ents him i an otherwise normal
state of peycho-physical life during
the experience, for epilensy, after
all, voouss in and supeivenss On a
normal state. Neow the view of he
Prophet and the Prophesic Revela
tion, that his ievel of cunsciousness
was nonnal’, was something encou-
raged and, indecd, explicitly formu-
lated by orthodoxy much later.
This was supposed to guarantee the
externality of the Angie or the
Vuice in the interests of sofeguard-
ing the ‘objectivity’ of the Revela-
tlon.  The attempt may seem to gs
tztelleciualiy immature, but ar the
time whea the dogma was in the
making, there were compelling
reazons for taking this step, parti-
<ularly the coatroversies agains
rhe ratiounalists, A gieat deal of
Hadith (‘tradicion”; see Chapter
Ir), commonly accepted latter,
came ints  existehce portraying
the nghet ralking ro the Angls

tu poblic and graphically

degcribing the a rance of the
latter, Despite the fact that it is
contradicted by the Qur'an which
says ...... Wz sent him (the Angle)
down upon your heact thft you
may be a warner (XXVI, 194, cf,
I, 97) this idea of the externality
of the Angel and the Revelation
hee become so ingrained in the
general Muslim mind that the real
picture is anathema to it,
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The same ig the case with the
reat of the religies experiences of
the Propher. The Qur'an refers to
ap imporrant trangforming expesal-

ence or perhaps a series of such-

experiences of Muhammad In seve-
ral Suras of the Qur'an (XVIIL L,
LI, 5-18; LXXXI, 23). In all these
places, the Quian alludes to the
fact that the Propbet 5aW something
2+ the {athest ‘or' on the horizon
and this shows that the experience
coptained an importatelement

the ‘expansion’ of the self. in LIII,
11-12, the Quran says: 1he heart
has not falsified that it has sees;
shall you doubt what it has witne-
saed?’ But the spiritual experience
of the Prophet were later Woven
by tradition. especially when an
‘grthodoxy’ began to take shape,
nto the doctrine of a single, physi-
cal, locomotive eaperience ot the
*Agcension’ of Muhammad to Hea-~
ven, and still later ware supplied
ail the graphic details about the
animal which was mndden by the
Prophet durieg bis ascension, about
his sojourn in each of the seven
heavens, and his parleys with the
Prophets of bygone ages from
Adam up to Jesus, We may first
concede the fact, which 18 rarzly
renlized by the oppunents
‘orthodoxy’, that a religion cannol

live op purely ‘spizituahized’ dogmas

apd that reification is Becessary
even if only to serve the purpose
of a ‘vessel’ for the apirit. We
may further ingist that it 15 really
impossible to hold that something
should occur of a purely gpiritual
nature. without a physical concomi-
tant, and we mught evea assert
that a single event raay be called
spireual or physical according to
its gerting or context, yet 1o either
cage the doctrine of a locomotive
mirai or Ascemsion’ developed by
the orthodox (chiefly on
pattern of the Ascension of Jesus)
and backed by Fladith is po more
than o hbistorical fiction whose
materials come from  varicus
pources.}
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